A Moment That Counts

Matjaž Potrč

Philosophical disciplines of ontology, epistemology and ethics are presented along the dialectical spatial environment itinerary, where the path takes them from the externalist atomistic surrounding   over the touch of holistic world and finally to the qualitative coming together of seemingly opposed environments in an inclusive disjunction inspired synthesis. The shift from the eternal to the particular moment involving temporal dimension is enabled therewith. Such an approach to philosophy is invited by the broadly understood relevance proposal: embracing a moment that counts. The relevance-cipher directed side of methodology is applied to philosophy.

1. The relevance.

Introductorily there are some thoughts upon the comparatively rare moments upon one's itinerary that count. The overall question is that of relevance, and I state several cases where I have encountered that question. From these, I sort out ciphermatics as one kind of search for relevance, for the moment that counts. Along this line the spatial and temporal dimensions of relevance approach get sorted out.

1. A moment that counts: rare occasion.

Moments that count happen at comparatively rare occasions in one's life. The reason is that most of the time people tend to act and behave, say, in the average manner, “like everybody else does”, so that the perceived unnecessary risks would be avoided. The moments that count, being of importance for somebody, are usually important precisely for this person, providing her a unique insight into situation. Such moments sometimes occur at the occasion of important encounters that involve other people and relations. They also may happen when one enjoys art or poetry, although these moments are comparatively rare. Relevance can be chosen as a name for those moments that count. A proper specific characteristics of relevance is that it cannot be obtained by the application of universal or generality involving recipes. The important relevant thing that matters, that counts, often just happens to occur, at a particular moment. It would of course be good and useful to know, by the means of some general procedure or algorithm what is relevant on each possible occasion, or how to attain the desired relevance in variable circumstances. What precisely should I say here, and what would again be appropriate there? What choice should I make concerning this, and then again in respect to another matter? Unfortunately, as it was just said, there is no clearly paved generally valid procedure that would always allow one to act in an appropriate or relevant manner. 

2. My several engagements into the question of relevance.

As most of people do I also had some relevant experiences. This certainly happened at those occasions as I met somebody who proved to be important for my journey. And again I read or listened to things that produced an impact upon my way of thinking or behaving. I will not indulge into detail of these diverse circumstances. Rather I will briefly report some of the cases where I encountered the question of relevance in philosophy, as this is the area which mostly preoccupies me.


During my studies involving models of mind as they are articulated in the philosophy of cognition I got acquainted  with the frame problem. This is a problem which would be solved if one would know how to exactly delimit an area, say the area of symbols, so that the computation in a certain direction would be able to effectively and successfully proceed. For classical models of mind, based upon discrete or well-delimited representations and upon computational rules that proceed over these, the problem of putting a frame around the area that needs to be considered as one tries to solve a certain task is a hard problem indeed. This is opposed to the usual ways which are taken by humans as they solve the problems that they encounter. Most of these problems are handled in an easy manner indeed, without that much of complicated thinking would be involved in the process. The just mentioned problems include perceptual and linguistic, including the meaning related tasks. This is of course opposed to the formerly mentioned assignments that are involved into complex decision solving and their kin.


In Slovene philosophy there exists a hitting of reality approach, which goes against representational peripheral items and puts its stress upon a direct contact with reality. I understood this as a contact with what really matters, and not just with some average representation. So I proposed to interpret this approach as providing relevance by hitting reality through embracing what I call beautiful patterns, i.e. relevant patterns that one may experience as one gets into contact with reality. 


As I studied moral particularism, it occurred to me that one needs to look for relevance in unique particular holistic situations, as opposed to general rules that are usually taken to guide our morally evaluable actions. Here and for the most cases where one chooses actions in contextually determined circumstances, beautiful patterns may serve as a signpost. This was again a question concerning relevance. As the nickname given to these patterns suggests, esthetics would be an area where relevance can be acquired. It occurred to me that holistic settings may bring relevance along with them, despite that and perhaps even because they are not easily tractable. Upon this basis I later endorsed a less radical conclusion which allows to ascribe some relevance to generalities as well. This goes for those cases where generalist and particular patterns interact in a suitable, which I take to be an inclusive manner. I will somehow elaborate this proposal that amounts to the understanding of relevance as taking a middle path between two extremes. The structure of the resulting intertwining is of importance. Along with my dealing with philosophical problems I tried out other proposals about how to obtain relevance. Some of these trials will be hinted at in what follows.


Let me conclude by pointing out another suggestion about how to take relevance on board.  Increasingly I became aware that the problem of consciousness or phenomenology can introduce relevance into several areas, such as is the one of moral judgment, and again that of knowledge. Consciousness  consists in what-it's-like experiences, which are proper to each one in particular and not to all. So I take phenomenology to be an important attempt to approach the relevance.

3. A brief history of my my encounters with Armando Verdiglione's ciphermatics as the approach concerning relevance or the moment that counts.

The actual attempt to say something about the relevance or about the moment that counts comes from my desire to clarify my relation involving ciphermatics, the overall approach concerning culture and psychoanalysis that  is proposed in many lectures and books by Armando Verdiglione, a psychoanalyst and publisher from Milano. My first encounter with Verdiglione happened 1978 in Ljubljana, at the occasion of a congress that he organized. The congress figured in its title dissidence and  the unconscious, if my memory is right. Perhaps in accordance with that congress title local dissidents hastened to exclude me from participation in that event, despite that at the time I was perhaps a person in that surrounding who happened to attend the greatest number of Lacan's seminars, as I mostly lived in Paris and pursued my studies there. I wrote directly to professor Verdiglione, and he kindly invited me to participate at that event with my presented paper. My collaboration then continued in several congresses taking place in Venice, Milano, Rome and Paris. The encounter with Verdiglione was certainly a moment that counts, given that at all of these occasion he played for me the role of the one who makes me write. At all of the mentioned occasions I presented theses that I have written. After some time I decided to work in the specific area of philosophy, and so it happened that I rejected my psychoanalytic background, turning away from it. So I did not have any relations to Verdiglione or with other psychoanalysis endorsing people during several years. Looking back nowadays I am sorry that because of this I did not support Verdiglione during the juridical prosecution to which he was submitted at that time. Later, some ten years ago, he again showed his openness by contacting me. His invitation  resulted in a number of my further presentations at congresses succeeding in Milano located Villa Borromeo. The reason that I could accept this Verdiglione's invitation in an easy and fruitful manner was that in the meantime I shifted from strict analytic to the postanalytic phase in my philosophical development. I namely embraced a kind of dynamical approach in philosophy, combining analytical and continental stuff. So in this direction I co-organized a Memphis Spindel conference on origins featuring common sources of analytic and continental traditions. Verdiglione offered me the occasion to repeatedly articulate my thoughts in respect to the overall congress-titles proposed by him, which each time I tried to relate to my own philosophical itinerary. Several of my papers, chapters and interventions are published. Quite a few times Verdiglione prompted me to write a book about ciphermatics, which now I understand as being his specific proposal to approach the relevance or the moment that counts. One of the reasons why such book was not written yet may be the very expression ciphermatics. Here I follow the advice of Stuart Schneidermann, one of my Paris teachers. While lecturing on Shakespeare he made a remark that by using a word in a foreign language amounts to a trial of avoiding to say anything meaningful. There is no question about ciphermatics being an expression that figures as a word in foreign language for me, and I am afraid that it goes similarly for numerous other people. In order to overcome this hurdle, I propose to translate cipheramtics into my idiom as the relevance or perhaps as a moment that counts. Certainly I may be inaccurate or even wrong with such translation. But my hope is that articulating some reasons for such a choice will somehow clarify things. I bring testimony of my own experience. Other people, I suggest, should relate their own experiences in order to contribute to the understanding of the new and important ciphermatics proposal – whatever exactly this proposal may mean.


Usually the urge to articulate things is what really counts, and here is how this took shape in my case. If I write about relevance or ciphermatics now, my desire is to spell out how that project has influenced philosophy as the area in which I mainly work. It is namely a fact that my philosophical views were influenced by many occasions of listening to Verdiglione and to his colleagues, by my reading thousands of pages which they have written, and by my discussions with them. The aim here is to articulate the mutual relation between ciphermatics and philosophy in my work. Why in philosophy? Because as I said this is the main area where I happen to be active. Of course there are other important influences that shaped my views, such as the collaboration with my friend Terry Horgan, a philosopher. All these influences merit to be spelled out. But here my main and limited task is that of concentrating upon the question about how ciphermatics and philosophy interact along my itinerary. Certainly my views about philosophy have profited from my encounter with ciphermatics. I hope that ciphermatics also may profit from the following short articulation of its impact upon the shaping of my philosophical views.


Just in order to give a taste how ciphermatics or the proposal of relevance or of how to attain the moment that counts is not an easy understandable matter, but that it rather requires a kind of fruitful indirect engagement I here summarily point out some of Verdiglione's ciphermatics guidelines that may prove useful for embarking upon the path of relevance. Can you agree that the quality of life, at each moment, in your particular experience, such as it counts just for you and not for all is the line to take, as opposed to the attempt to get rid of all troubles by embracing the final solution, which ultimately amounts to death? What about the saying that things proceed from two and not from one, from the original open word, and not from the finally written opus? The quality is important, related to the specific manner in which things occur. And in order to wrap up this small choice of catch phrases: Things are written from the memory, and they point towards quality. Thank you for these and other rich guidelines, Armando.

4. Spatial and temporal dimensions of the relevance approach.

The idea to write something about my way of bringing together ciphermatics/relevance/the moment that counts with my articulation of philosophy recently experienced a fresh push with a visit to Ljubljana of Ruggero Chinaglia from Padova. We shortly discussed my proposed project, and he offered to provide some feedback, possibly in a collaborative manner. Ruggero pointed out an important hint about how to distinguish the ciphermatic/relevance approach from the general manner that is typical for the proceedings of the philosophical discourse. He said that the difference is in how the time is understood by the first and then by the second one. Whereas philosophy tries to articulate its conclusions under the mode of eternity (and generality), the relevance/ciphermatics approach stresses the importance of the singular moment. This is why I call its approach that of the moment that counts. 


In order to come to the temporal dimension that is inherently involved into my investigation, I first propose the push towards quality along the spatial or environmental engagement. In terms of space, the surrounding or environment should be extended in direction of quality. Once this spatial push to quality is achieved, one can articulate temporal dimension as well, namely as providing the possibility to embrace the relevant moment that counts, as against the usual eternity mode generalist articulations in philosophy. 


I will try to briefly sketch these pushes towards quality in the area of philosophy, namely in three philosophical disciplines of ontology, epistemology and ethics. It may well occur that spatial and temporal dimensions are intertwined in a topological manner, say. This however is certainly just a speculation at this point. By articulating spatial and temporal dimensions in their itinerary towards quality, relevance and towards the moment that counts, I propose to show how ciphermatics shaped my views of philosophy. Just as I said I believe that this may be profitable for articulation of an approach to philosophy, but also for ciphermatics. And again, as I said, there are other sources that shaped my views. But the important task here is to figure out how ciphermatics influenced the approach. The readers of my several published contributions, especially those edited by Spirali publishers, will certainly profit in their understanding if they take the effort to follow present articulation. 

2.
Philosophy.

I start with a brief summary of my philosophical itinerary, which happens to be my vocation. This is followed by a presentation of various philosophical disciplines. I then separately sort out ontology, epistemology and ethics as the three areas that I work in, with the beginning outlines of their subject matter. 

5. A brief summary of my philosophical itinerary.

Spending a week or two in a ski resort at the time of my elementary school I remember acting in a funny sketch and having some discussion on the radio with my friend, now a medical doctor. At the time we were both characterized as philosophers. Time passed and I eventually decided for philosophy as the choice of my study. I first read Nietzsche. Politically obligatory marxist readings at the university of that time profited from the Frankfurt school presence after 1968. As a couple of years went by I switched to Heidegger, in the course of my studies dedicated to the comparative literature. And then I found out about structuralism, read Althusser and Saussure. I subscribed to the Tel Quel and Critique journals, getting thereby acquainted with some writings of Derrida, Barthes, Sollers and many others. My BA in Ljubljana was on phenomenology and structuralism, on consciousness and on the unconscious. Then I wrote Kristeva who invited me to study in Paris. As I obtained French government grant we met at Jussieu. She took me around the town with her Fiat 500 and advised me to take a look at other universities as well, for as she said Paris is a big town. I followed her suggestion and so I also came to Vincennes where the Champ freudien department just took off. I then stayed there, listening to Gerard Miller, Grosrichard and others, including Pierre Legendre in some other places. Paris was a culturally vibrant city at the time, so I also listened to such people as Derrida, Barthes and Quine. In Bibliotheque nationale I once happened to be seated close to Foucault. I read many things, including Verdiglione's books, and attended Lacan's lectures over an extended period of time. I started to plan my PhD with J.-A. Miller, whose proposal was to take the theory of description controversy as my subject-matter. I later finished and defended the thesis about the Russell-Strawson debate with professor Jerman in Ljubljana. Although I used the difference between the masculine and feminine sides of the four Lacan's discourses as my methodological background (Russell was portrayed on the side of the master and hysteric, whereas Strawson took the place of university and analytic discourses), I tried to stick to the philosophical presentation of the controversy and to its background, including Frege. I increasingly embraced the study of analytic philosophy, reading Kripke, Quine, Davidson, Dummett and others. After a while I was elected as history of philosophy professor in Zagreb and started teaching in Zadar. Georges Rey came and made us acquainted with the language of thought. Middle of eighties I obtained Alexander von Humboldt Stiftung German grant, and I studied with Wolfgang Stegmüller in Munich, where I also had occasion to listen to P.F. Strawson for an entire semester. Returning home I frequented several International University Centre symposia in Dubrovnik, where I was acquainted with many philosophers, such as Kathy Wilkes from Oxford and Simon Blackburn. George Pappas invited me to co-organize a symposium dedicated to epistemology and philosophy of mind. At that occasion I first encountered Terry Horgan. And I met U.T. Place, the originator of identity theory, who stayed a friend of mine for many years. I was also involved in the slovene philosophical tradition study, in the Meinongian line, with Graz University Austria, and I co-organized Veber symposia, with such people as Donald Davidson, Roderick Chisholm and Keith Lehrer. I started teaching in Ljubljana, after being elected a couple of times as the Slovene philosophical society president. Later I was elected the president of the Association of the Yugoslav philosophical societies. I started to publish journal Acta analytica, which was at first my private garage-publishing enterprise, then was accepted by the Röll Verlag in Wűrzburg Germany, and now it is edited by Springer. By the way, I spent quite some time at the Brentano institute in Wűrzburg, pursuing slovene philosophy background studies with professor Baumgartner. My successful European project entitled Phenomenology and cognitive science involved universities of Ljubljana, Trieste, Berlin, London and Würzburg. I wrote and published numerous articles and books. In nineties I obtained Fulbright grant that enabled me to stay in Memphis Tennessee for a year and to study philosophy of mind and connectionism issue besides to many other topics with Terry Horgan and John Tienson. Since then, I organized another Veber symposium in Celje, with a section dedicated to Horgan, involving such people as Jaegwon Kim and Timothy Williams. My collaboration with Horgan now extends over a couple of decades, resulting in publication of several articles and of a book entitled Austere realism, published by the MIT Press. In Ljubljana, I work together with Vojko Strahovnik, publishing some collaborative articles and books. Our main research program involves moral particularism, and we succeeded to edit an authoritative collection about this topics with the Routledge New York publishers. For several years I was invited to symposia in Pecs Hungary, where I presented my and Vojko's collaborated papers about their work to Rorty, Habermas, Brandom, Schiffer, McDowell, Putnam, Horwich and others, always obtaining their feedback. Several years before that I had occasion to present my discussion of his work to Quine in Karlovy Vary, with Quine's reply. In Bled Slovenia I co-organized numerous important philosophical symposia on such topics as vagueness, contextualism, virtue epistemology. My prevalent work is in philosophy of mind, Meinongian tradition, ontology, epistemology. Together with Terry Horgan I visited symposia, sometimes addressing the problem of consciousness, where I met such people as Charles Siewert and David Chalmers. At a conference dedicated to his work in Dubrovnik John Searle supported my brain in a vat experiential world narrow interpretation against several ecologists. I presented my own and collaborated work at numerous occasions, including the Boulder Colorado Rocky Mountains Ethics conference. Following that event I last year visited John Tienson in Memphis. This year I am looking forward about meeting Terry Horgan again, with the plan to present our paper on epistemology at the Bled conference.

6. Philosophical disciplines.

My engagement in philosophy is rich and variable, as it follows from the just delivered short presentation of my philosophical itinerary. Despite the variety of positions that I have taken, and regardless of several shifts in my views, I have to say that I always wholeheartedly embraced the position with which I worked at a given time. The resulting variety, I would claim, provided some insights into various angles of approaching certain philosophical issues, such as it is the case with my shift from the externalist to the internalist engagement in the philosophy of mind. So much about my itinerary, which will be occasionally mentioned in the following section, as appropriate. 


Now I have something to say about philosophical disciplines. These are the areas of philosophy according to their content. Esthetics would be a case in point, dealing with judgments involving the beautiful and its opposites. There are many disciplines in philosophy, with innumerable variations and questions that they address. Philosophy of law would be another example. One could go on. But it seems to me that the disciplines of ontology, epistemology and ethics with which I happened to occupy myself are perhaps the central ones in the overall philosophical enterprise. My aim is to introduce these three disciplines in a succinct manner first. Then, in the next section, I will use these disciplines with the aim of sketching my own approach that I elaborated for these areas, together with the impact of the question of relevance, ciphermatics or of a moment that counts as it was productive in my elaboration of these views. This relevance proposal will be tackled by addressing its spatial dimension first, and then the temporal dimension. As just stated however this is for the next section. But now as promised, the sorted out philosophical disciplines will be shortly, simply and basically introduced.

7. Ontology.

Ontology is the philosophical discipline dealing with what there is, trying to deliver an answer to the question “What exists?”. There are several possible dimensions that may be considered in answering this question. One is about the existence of material things that perhaps first come to mind: apples, cats, books and stones. There is a lot of these items around. Again, one may consider the world as a whole, as opposed to the just mentioned multitude of material entities. But what about our thoughts, or again about the fictional entities such as Little Red Riding Hood, or impossible things such as squared circle? Some would claim that these have a kind of existence as well, whereas others would claim that the only plausible existence is the material one, following the model of the middle sized dry goods. What about the existence of numbers, or again of ideas – close to the formerly mentioned thoughts? What about the just possible things? And how would these be different from the necessary ones? Do language and mind exist as well, in addition to the material world? There are several possible criteria for existence. Quine provided being a value of a bound variable as his proposal. There exists an x, such that that x is a cat. The cat figures as a property here. Assuming that individual physical entities such as tables and cats exist, what is then the case with their composition? Do they consist of parts? How may one individuate these parts? By the usage of which criteria? This is a quick taste that can be given about some introductory questions and about the overall subject-matter of ontology.

8. Epistemology.

Epistemology is the philosophical discipline dealing with knowledge, and it tries to deliver an answer to the question “What can I know?”. In several circumstances, it is of the utmost importance to distinguish knowledge from the mere opinion. Just as an example, consider that there is a strong intuition about unfairness of convicting somebody in court just on the basis of a mere subjective persuasion or hearsay. Epistemologists, as the people concerned with the philosophical questions of knowledge call themselves, have also tackled more basic questions, such as “Is it possible to know anything at all, or do we find ourselves in a throughout state of illusion?”. This is the skeptical question to which actually there is no definitive answer. Some people suggested that such a skeptical situation is a consequence of the too demanding normative standards in respect to the possibility of knowledge that comes along with the skeptical question. Many people tried to establish conditions for knowledge in a form of definition. Others again believe that knowledge may be a kind of skill or perhaps a virtue. Some tried to find the basis of knowledge in relation to the perceived external world, whereas others tried to stress the indubitable relation of self-consciousness as the precondition of knowledge. The just mentioned people seem all to believe that there is some basis of knowledge, be it external or internal. Whereas others argue that knowledge cannot be attained without the support of a holistic rational belief system, and so they take coherentism as the departure point. So much about the introductory taste as it is related to the knowledge and epistemology.

9. Ethics.

Ethics is the philosophical discipline dealing with the problem of determining what is morally right and what is morally wrong, whereby it tries to deliver an answer to the question “What should I do?”, which amounts to asking oneself how to obtain an appropriate decision about relevant direction of one's actions.


Many people believe that relevance is to be searched through the following of exceptionless general moral principles, such as the one underpinning the commandment “Don't lie!”. And some searched for a unique monistic principle that would subsume all the rest, such as the one of maximized utility. Other people again pointed out that pluralism of general moral principles, such as they come in focus at the occasion of everyday situations, urges one to abandon monistic departure and engage oneself into intuition based judgments about the relevant actions to be undertaken in these complex situations. Sticking to the need of intuition based judgments again, one may deny the weight of any general principle, thus embracing the unique holistic situation as a particularist basis for the relevant judgment formation.


Among many other questions that preoccupy ethics one may single out the intersection with ontology. Should one be realist about the principles or about the basis for intuitive decisions? Or may one think that all of these are basically mind and language and thus deeply normatively dependent? And again: should one think that moral judgments are a case of cognitive rational engagement, so that beliefs are their underlying stuff? Or do perhaps moral judgments present so many cases of emotional, non-cognitive engagements, barring thus the easy possibility of applying truth conditions to them? These are some introductory matters that await you as you approach the area of ethics.

      3.
Spatial dimension.

Spatial dimension is proposed first, along the local, global and transglobal environments that it involves. Its dialectics is then summarized for ontological, epistemological and ethical spaces.

10. Ontological spaces.

Let me deliver in outline some of my views concerning the mentioned philosophical disciplines, which also display the influence of the relevance or ciphermatics approach, to be shortly spelled out in a later section. In this section I start with the spatial dimension that is involved into my view concerning these areas. Interspersed with the historical development of my views it delivers a first take upon the underlying structure.


Some time ago I started my ontological views with the thesis that language and thought depend on objects, understood as the ordinary physical objects. My book in question is entitled Object, Thought and Language. This was a clear externalist and atomistic approach to ontology. It was externalist because objects were supposed to be independently existing external causes of mental and linguistic proceedings. And the proposal was atomistic because the multitude of objects may be conceived as so many atoms underlying the composition of the universe. That composition or even the universe related views were not articulated though. The main message of this first ontological phase is thus that objects are the principal ontological constituents, and that their causality gets delivered in a local environment. So my thought about the cat is caused by the external object cat. You may notice that the involved relation is tiny and local indeed.


My further development in ontology involved not just local, but what may be called global environment. The main message was ecological, and it was intertwined with the Gibsonian view of perception, where perception is not atomistic and passive, but requires the engagement of organism in the world. In fact, organism is determined through its involvement into the surrounding world. So the environment takes the place of objects in this phase. Of course, ontological views are developed in  parallel to the views of ontological perception. As just said, the whole world, including the organism, should be considered. This is why the environment is global. Such ontological views are implied into my book on Phenomena and Psychology, which dealt with ontological questions that are involved into Brentano's descriptive psychology, including the mereological questions that are approached through the global environment.


My last ontological phase takes transglobal environment as appropriate. As proposed in the book Austere Realism, it is a monistic leaning scarce ontology. Ordinary objects get rejected as the ultimate ontological entities, for such reasons as their inherent vagueness. Nevertheless, these items also stay preserved through a dialectics involving truth as indirect correspondence that characterizes this position. The outcome is that parsimonious ontology ultimately retains common sensical objects under the guideline of the construal of truth as indirect and not anymore as direct correspondence. Taking both parsimonious ontology and the construal of truth concerning the multitude of ordinary objects on board results in an inclusive treatment of basic questions. The parsimony of basic ontology points into the direction of transglobal environment, ultimately of monistic kind, certainly transcending just direct involvement of organism in its surroundings as the global environment. Given that truth as indirect correspondence is constitutive for this position, it would be a natural move to involve normativity providing and ultimately qualitative forces into this position. In an overall sense, as I talk about environments, these may be understood as spaces.

11. Epistemological spaces.

In epistemology, an usual procedure is trying to deliver a definition of knowledge, understood as justified true belief. How can I know that the cat is on the mat? Well, first this has to be true: the cat and the mat should be in the world, and their relation should be there as described by the sentence. But we are not related to most of the things that happen to be true, so we need a psychological link to the situation in the external world, such as belief to the effect that the cat is on the mat. Now, the truth and belief do not guarantee knowledge yet. The belief in question, namely, should be justified. Justification may come either in the form of self-reflexive conscious certainty of the involved belief, or again in the form of a reliable link between the worldly situation and between the concerned belief. Anyway, the just introduced reliabilist justification involves a local environment of the external kind. A classical counterexample to such kind of reliabilism involves fake barn cases. Reliability of building the justified belief about a real barn gets compromised by the bunch of fake barns that are around there unbeknownst to the epistemic agent. In order to solve this problem for reliabilism environment should be extended.


The former local environment must thus be enlarged into the worldly global environment in order for the reliability to stay on board as a case of justification. One may construe several scenarios supporting this global environment involving a holistic world as its basis. The procedure under scrutiny will proceed by building upon the low-grade a priori, empirical judgment involving cases on the one hand, and cognitive constitution involving epistemology naturalized on the other hand, in their constant interaction.


But even the global environment may be put into question as securing an appropriate account of reliability. This happens with the so called new evil demon problem for reliabilism. Reliability will then stay secured just in case as it gets supported by the transglobal environment. As demonic world happens to be the skeptical world, or a world of the brain in a vat experiential equivalent of the given epistemic agent, it is actually a narrow, phenomenological world. It turns out that the phenomenology underpinned transglobal environment pushes the relevant reliability to be recognized as that of the evidential, phenomenology involving kind. So the transglobal environment in epistemology involves the inclusivist evidentialist reliabilism and its quality. The trick is that a really dependable reliabilism is evidential, as the dialectics demonstrates.

12. Ethical spaces.

Local environment in ethics is supported by generalism. Generalism and its most characteristic moral monism allows just one general principle as providing an answer to the question involving appropriate direction of moral action. Underlying relations supporting the application of such generality tend to be external and atomistic in the sense that they do not involve any additional quality, besides to the following of general exceptionless principles.


The next possibility is that of global environment which starts to get introduced by moral pluralism, where each situation normally involves several general principles, the resolving of which requires a unique judgment. Global holistic environment is also there as the basis of particularism, where that situation with the absence of general laws gets recognized as the basis for moral judgment formation.


Transglobal environment is introduced by generalist particularism, which recognizes some role for general principles, that however come as riddled with ineliminable exceptions. Phenomenology of moral judgment is especially important in transglobal environment. By the way, all of these transglobal spaces, for cases of ontology, knowledge or ethics, involve inclusive disjunction as a position that reconciles two apparently disjoint items. It is natural to expect quality, such as phenomenological quality, to be a constituent of this kind of space.

      4.
Temporal dimension and philosophy.

Temporal dimension may be consulted upon the basis of the spatial consideration results. It shows that philosophy tends to formulate matters under the aspect of eternity. But in this eternity setting, it is pointed out, there are possible encounters with quality such as displayed by the case of phenomenology, which amounts to encountering a relevant moment in otherwise generalist and eternalized framework. This allows for embracing the moment's quality in a philosophical setting, the result of applying the encounter of relevance to it.

13. Eternity.

Typically, philosophy tends to formulate its approach under the mode of eternity. Questions such as What is there? What can I know? What should I do? are spelled out and approached in such a manner that they would be in force for everybody, in a generalist way, and without regard to a particular time. Philosophers approach even the cases of punctual time under the aspect of eternity. So, indexicals are meant to be a problem, because they are not formulated without the recourse to a specific time. Their specific time may be approached by indexing it to a certain position, for all eternity. The protocol language would belong here, for it fully specifies space and time of a certain event. The question of the agent being involved into indexicals, of its consciousness, say, then stays as a problem for this eternity view.

14. Encountering a moment in eternity.

Recognizing phenomenology is a problem for eternity based approach. Why? A very simple answer is: because it introduces phenomenological quality. I take it that phenomenology or consciousness in its particularity is a case where in a practical manner a moment of quality gets recognized in the proceedings that are otherwise aimed at eternity. The phenomenological quality of what-it's-like is namely aiming at the moment, such as at the moment of specific experience, for each one who experiences it.

15. Embracing the moment's quality.

Once the moment is recognized in its particular quality, in the manner as it appears to each one, it is also recognized as relevant, as the moment that counts, as something particular, as the cipher. Relevance is thus encountered in the moment that counts and not through the aspect of eternity. Notice that this moment embracing phase accords with the relevance, whereas the former stage where the moment is encountered in eternity is the phase of passage.

      5.   Relevance as enabling spatial and temporal shifts towards the moment that counts.

The relevance or the discovery of the moment that counts, ciphermatics, enables shift from externalist and atomistic, over holistic and finally to the internalist qualitative space. Relevance or the counting practice also allows for the shift in temporal assessment from the eternal, to the encountering (phenomenology) and finally to the momentary quality. The overall strategy of inclusive disjunction is pointed out in this setting.

16. Relevance and the spatial shift.

It is on time to briefly asses the role of relevance in the spatial and temporal shifts, for several philosophical disciplines, such as ontology, epistemology and ethics, that we took as our cases. Notice that the search for relevance was the engine for the shift from local, to global, and then to the transglobal environment for each of the considered cases. In ontology, it pulled us from objects to the ecological environment and finally to the inclusive monism-pluralism environment. In epistemology, the relevance search pushed us from the reliabilist atomistic externalism, over neoclassical worldly reliabilism, and finally to the transglobal environment of reliabilist evidentialism. In ethics, the relevance is the motor from generalist externalism compatible environment, over holistic pluralist and intuitionist particularist environments, and finally to the generalist particularist transglobal environment.

17. Relevance and the temporal shift.

Temporal shift distinguishes the philosophical discourse subscribing to the modus of eternity from the ciphermatics or relevance, or again, the moment that counts perspective, which buys the unique moment that is proper to each one. Phenomenology or what-it's-like quality is first recognized as a problem in the eternity-mode approach. As it is taken more seriously, it pushes for the shift towards quality. And this one is achieved in the quality of the particular moment, proper to each one and not to all.

18. Inclusive disjunction.

The spatial shift achieved the transglobal qualitative environment by ending up in the recognition of inclusive disjunction as the outcome of the push towards relevance. For ontology, this amounts to recognition of objects and of the monistically directed world, in an inclusivist truth of common sense objects preserving manner. For epistemology, evidentialist reliabilism is recognized as the transglobal environment solution. And finally, for ethics, the relevance is recognized to reside in the view of generalist particularism. Inclusive disjunction aims at the relevance by embracing the quality of the inclusive reconciliatory path. 
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