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Several distinctions are introduced into discussion concerning the relation between intentionality and the world. Pure intentional content is distinguished from the worldly intentionality. Besides to the material world the experiential world should be recognized. The bias towards pure intentional content is powered by the presupposition of separating intentionality from the phenomenology and by the presupposition of separating intentionality from the world. Intentional phenomenology separatism is countered by the phenomenology of the intentional thesis. Intentional world separatism is countered by the local sharpness thesis, by the global sharpness thesis and by the transglobal sharpness thesis. The dialectic advancement of the just mentioned theses starts with the material world, and it finishes up with the experiential world, whose transglobal dimension is still compatible with the sharpness of the material world. This is also what one should expect from the nature of intentionality in the world.
1. Several distinctions are introduced into discussion concerning the relation between intentionality and the world.

Intentionality or aboutness thesis claims that psychological states have the characteristics of directedness. In a thought, something is being thought about, and in desire, something is desired. So psychological states are directed at the intentional content or at objects towards which this intentional content is pointing. 


The world may be a name for the overall surrounding in which intentional directedness happens, and that expression may refer to a plentitude of features. Some possible worlds may not include intentionality. But the world that we are discussing now does comport states with intentional directedness. It is our world.

If a world contains intentionality, then it also includes normativity, for states of intentional directedness are normative. They may be contextually evaluated. Contextualism involves differences between contextually changing evaluations. Seen from a certain contextual perspective the sentence “This land is flat” will be true. But as seen from another contextual, higher demanding perspective, the same sentence will be semantically evaluated as false, when we do not look at the land from the eagle’s eye view anymore, but quite closer to the earth. As normative contextual settings for semantic evaluation change, so does the truth evaluation ascribed to the sentence. Similarly it goes for contextually variable ascriptions of moral goodness or appropriateness.


Our approach to the world is austere in respect to the number of items that we allow to inhabit it. (Horgan and Potrc 2008) Although many items, in this manner, are not recognized by us to ultimately exist in such a world, we can still recognize truth ascriptions in respect to such items. Just that the truth is then conceived as indirect correspondence and not as direct correspondence to the world. Ontology and normativity are thus closely related in a plausible view of the world, which also involves common sense compatibility. Besides to the austere metaphysical views there are also more ontologically rich ones; but these do not involve normativity in the very texture of metaphysical evaluation, as we prefer it to be the case. This also allows us to place the discussion about intentionality’s role in the world in a more natural manner.


The discussion of intentional content often abstracts from its normative dimension, and also from its involvement into the world, by the contextual normative means. This has its consequences for the very determining of intentionality and of the world.


In order to put the question about the relation of intentionality and the world at appropriate level, some distinctions will be introduced first, in respect to these basic notions. So, pure intentional content will be distinguished from the worldly intentional content. And the material world will be distinguished from the experiential world. Intentionality will be first recognized through its local engagement in the world. The need will then arise for the intentionality’s global, and finally transglobal sharp engagement in the world. This brings intentionality and the world at the proper experiential stage of discussion, compatible though with the material world’s dimension, and with the substantial role accorded to phenomenology in bringing intentionality and the world together.

2. Pure intentional content is distinguished from the worldly intentionality. 

As already mentioned, intentionality or the thesis of aboutness deals with such mental states as thoughts and desires that are directed at some features by their very nature. The directedness may be interpreted either as the one at the content or at the object. If I am thinking about a cat, my thought may be interpreted as being directed at the object cat. But as I am well able to think about the cat even when it happens not to be in vicinity, one may interpret intentional directedness as rather aiming at the content. As directedness at non-present objects exactly characterizes the mental intentionality, or intentional inexistence as it is sometimes called, the content interpretation seems to be more appropriate. For directedness at the object interpretation needs to introduce special kinds of objects that would accommodate the content view, one may argue. (This is the manner in which Meinongian object theoretical approach may be accommodated with the intentional content view, say.) So, the intentional content interpretation may seem more appropriate than the intentional object interpretation. The intentional content view may be further supported by such properties of cognitive systems as the inferential abilities, where reasoning seems to proceed over contents, without any necessary detour involving objects. 


This and similar considerations have put the usual manner of treating intentionality in the direction of what may be called pure intentional content, meaning that this is a kind of content which does not involve any deep engagement with the world. And accordingly, intentionality is then conceived as not really involving any world. Intentional directedness is interpreted atomistically, in the sense that each intentional state is forthcoming as separated from others. The thought about the cat is there without any relation with the desire to get some food. But these atomistically forthcoming ingredients of intentional content may then come in various inferential relations that get established between them, resulting perhaps in my complex intention to get some food for the cat. The atomistic characteristic of the pure intentional content is enhanced by no background intentional landscape being admitted into the intentional content. (Background as precondition of intentional directedness is described by Searle 1983, Potrc Forthcoming). 


The pure nature of intentional content may be distinguished from the worldly intentionality conception though. The just mentioned background presents one way of introducing worldly intentionality, countering the pure intentional content’s atomism. Background means that the intentionality succeeds upon and is effective in a wider, already existing landscape. This landscape may be interpreted externalistically as the surrounding environmental world, or again rather in an internalist manner as the horizon. Inferential power may be preserved and perhaps even enhanced by any of these. 


Worldly intentionality vacillates between the externalist and internalist interpretations. A historical precedent is the Heideggerian engaged intentionality of the creature, Dasein’s being-in-the-world (Dreyfus 1991), as opposed to the Husserlian atomistic and tractable intentionality, which achieves complexity upon this tractable basis. The worldly intentionality conception is not really elaborated though. We will try to furnish some basis to do so in the next section, where we distinguish two basic meanings of the term “world”. 


The background consideration, in its proximity to the normative contextualism, brings us to the worldly engagement. From here one may perhaps conclude that the pure intentional content does not really give occasion to the normative or to the worldly dimensions to unfold. This we will tackle after we engage into the promised clarification of the term world.

3. Besides to the material world the experiential world should be recognized. 

The term world is in need for clarification once as we have engaged into tackling the question about the relation between the intentionality and the world. This is especially important now as we have discovered that the form of intentionality, which needs to be explained, is worldly intentionality that itself includes the ingredient of the world. 


We therefore proceed by distinguishing two meanings of the term world: the material world and the experiential world.


We believe in the existence of a mind and language independent material world. It just does not seem right that the world would be completely mind and language dependent. Also, it seems adequate to accord the trust about facts involving material constitution of the world to science, especially to the science of physics. 


Besides to the material world, the experiential world should be recognized. It is the world in which one lives, where one proceeds with one’s engagements and explorations. Heideggerian concept of Dasein’s being-in-the-world is a historical precedent pointing into this direction. Other people, like Sellars, built upon similar distinctions: objective scientific as opposed to the manifest image. The experiential world builds upon perceptual experiences and other cognitive faculties. Yet it is the world that is also appropriately mentioned in ontological terms, where there is intersection between mind and language related and furniture-of-the-world shaped categories. The experiential world is typically not atomistic and it is rather holistic, as this is indicated by the already mentioned background that fits into the experiential world.


There is certainly the distinction between the material external world and between the experiential world that was noticed, but is perhaps not sufficiently appreciated in the usage of the term. Both terms have their intrinsic limitations. The material external world is supposed to be there without any specific intrinsic points of view and thus it is there in an objective manner. But its very title points to the independence in respect to the experiencer. The experiential world shows exactly these limitations in respect to the one who experiences it. A desirable synthesis would be the one where the experiential world would obtain an independent and thus an objective status. 


Do the external and the experiential worlds coincide? This does not seem to be the case, for there seem to be several possible experiential worlds in respect to the external world, depending upon several points of view in which the experiential axis is grounded for each of them. The relation of the external world to the experiential world thus seems to need some refinement, which we will try to offer as we will tackle the circles of experiential world’s being rooted in the external world.


This is in order to put external and experiential worlds into a desirable synthesis state providing the desired objectivity. The dialectics will trace the problem of the place of the experiential/intentionality in the external world from the local, and then to the global and finally to the transglobal stage. It turns out that the seemingly plausible question about the place of the intentional in the external material world is sorely limited, and that the needed synthesis gives a large basis to the experiential world, all in keeping it compatible with the material external world.
4. The bias towards pure intentional content is powered by the presupposition of separating intentionality from the phenomenology and by the presupposition of separating intentionality from the world.

Before embracing the task of specifying the relation between the material external world and between the experiential world, it is plausible to address a more specific question about intentionality which happens to be the central issue of this exercise. 


We have distinguished between the pure intentional content and between the worldly intentionality, as far as the intentionality issue is concerned. Our main aim is to obtain a plausible place for intentionality in the world, the task that we reserve for the final part of this short paper. Before obtaining such a place for worldly intentionality, we will now address one question about what we have called the pure intentional content approach, for which we have said that it is the preferred one in as far as the relation of intentionality and the world is implicitly addressed. In fact, the mentioned relation is not explicitly dealt with at all by the approach of the pure intentional content. 


This is due to the two powerful implicit presuppositions underlying the introduction and ubiquitous success of the pure intentional content approach: that the intentionality is separated from phenomenology, and that it is separated from the world. Here are the two wrongful presuppositions:


(SP) Intentionality is pure in that it is separated from phenomenology.


(SW) Intentionality is pure in that it is separated from the world.

We believe that these presuppositions are interdependent. They are both wrong because intentionality is intertwined with phenomenology by the very fact that it appears in the world. But if one does not recognize intertwinedness of intentionality with phenomenology, one also has barred one’s access of recognizing intentionality inhabiting the world in a productive manner.


The (SP) thesis claims that intentionality comes without any phenomenology or without qualitative experiences inherent to it. Intentional mental directedness should go on the one side. Whereas phenomenological data should be tackled on the other side, without that there would be any substantial relation existing between these. If this is true, then intentionality is pure in that it is not contaminated by phenomenology.


The (SW) thesis or the separation of the intentionality from the world thesis claims that intentionality does not have any substantial thing to do with the world. In fact, intentionality may be well studied as something that is forthcoming in the external material world. But this is not in any manner substantial to it. Intentionality is a field which seems to be rather alien in respect to the worldly matters. This seems to be confirmed by the fact that intentionality is a property of the mental, and thus the world and its study should be excluded from it. We acknowledge that there is some truth in this. But this truth should only be recognized once as the appropriate dialectical itinerary is transgressed.


The pure intentionality thesis has large impact on the areas such as the philosophy of language, and it should be studied and evaluated in this respect with some care. Philosophers such as Putnam or Davidson use linguistic examples arrived at by the pure intentionality thesis. According to this view linguistic strings such as “The cat is on the mat” and similar do not have any relation to phenomenology and neither to the world. They are purged from these. But how should one counter these (SP) and (SW) pure intentional content supported linguistic examples that show a fundamental attitude in philosophy of language? The answer about the reintroduction of phenomenology and the world in the language, via the worldly intentionality, we suggest, may be inspired by assessing not just the poetic language but the overall poetic attitude, in the manner in which this is done by Heidegger: language qualitatively resonates through the background of the world. But as already hinted at, this requires a wide aiming project in the philosophy of language, where the accent is put upon overcoming the now overwhelming enabling pure intentional content with phenomenology and the world.


It may be also noticed that the pure intentional content does not really give occasion for the normative or to worldly dimensions to unfold. Just notice that in opposition to it the poetic expression resonates with the background of the world, and that it is prone to the subtle contextual interpretative shifts.

5. Intentional phenomenology separatism is countered by the phenomenology of the intentional thesis.

In order to oppose the pure intentional content approach, one has to oppose its two presuppositions, (SP) and (SW). We will first address the first one, (SP), following the phenomenology of intentionality and intentionality of phenomenology theses (PI&IP, Horgan and Tienson 2002). Those theses affirm the intertwinedness of the intentionality and of phenomenology on two counts, being thereby directed against separatism. The thesis is that intentionality has the phenomenology as its precondition and that it is intertwined with it. Intentional states come with ineliminable qualitative phenomenological mark. The quality of desiring a flower is different from the qualitative what-it’s-like experience of thinking about a spider. And you cannot get rid of these qualitative ingredients in the intentional content, even if you would want to do so. On the other hand, as well, each phenomenological state has some intentionality constitutively built into it. Pain, for example is experienced at some location of my body, during a certain passage of time.


PI&IP thesis is important as the first step towards affirming worldly intentionality against the pure intentional content approach. Intentional states namely only exist in the world if they are entertained, and in such a case they are necessarily forthcoming with phenomenology, as the mark of their ex-sistence in the world.

6. Intentional world separatism is countered by the local sharpness thesis, by the global sharpness thesis and by the transglobal sharpness thesis.

Despite that phenomenology is an important characteristics of intentionality as it is forthcoming in the world, our mainly discussed topics here is the relation between intentionality and the world. PI&IP thesis countered the (SP) thesis. How should we now counter the separating intentionality form the world (SW) thesis that happens to be of central importance here? 


We propose to use the local-global-transglobal dialectics that will gradually shift the needed bridge/synthesis from the engagement of experiential world into the external world, until it will reach the transglobal stage, offering thereby an objective synthesis proper to the worldly intentionality.

Let us start with the (A) local sharpness thesis. Here we use the question about the very possibility for intentionality to be forthcoming in the material external world. The worry has approximately the following shape:


How is it possible for specific intentional sharp instantiations to be there in the material external world?

The worry has the following background. The material external world is non-vague (Horgan and Potrc 2008). But intentional content is almost always vague. So how can a sharp instantiation of intentional content exist in the material external world? The answer is that instantiation of an intentional property is forthcoming in the world, and that this intentional property has a sharp subvenient basis in the material world, so that the supervenient intentional property instantiation ( has exactly the subvenient material subvenient basis (1, without that there would be additional subvenient basis part (2 involved into this. (Compare Tienson 2002, Horgan and Potrc 2008).


Let us grant that this is the way in which sharpness can exist in the material world, in respect to a specific instantiation of intentional property, overturning thereby the worry that vague entities should be allowed into the world. The worry originates with the fact that the world in question is non-vague, according to our adopted and agreed upon austere ontology approach.


The specific intentional instantiation however is local in the material external world, for the simple reason that many more things are forthcoming in the world as this specific instantiation. But such an atomistic answer to the question about the existence of the intentional in the world certainly seems to be in need of extension. This will be addressed at the following stage.


Now we come to the (B) global sharpness thesis. It is a thesis involving the world in a more extended manner:

How is it possible for a range of intentional sharp instantiations to be there in the material external world?

The intentional content does not have just one specific instantiation. Usually it comes in a range of instantiations, or at least in a range of possible instantiations. We take a look at this range of instantiations, as specified in respect to a given content, and we ask ourselves how the range of these instantiations can be sharp, i.e. non-vague. The worry is similar as in the preceding example, namely that we should not have any vague items or properties in a non-vague world. 


The answer is that the range of instantiations of intentional content is sharp if each of the instantiations comes with specific phenomenological what-it’s-like quality. If so, then each of these instances will be non-vague, and the whole range will be sharp. This is enabled by, and is actually an application of the PI&IP thesis, and of the remark that necessarily, phenomenology comes with each instantiation from the given range of instantiations. We also witness a shift from the just ontological aspect that was there in the local approach, to the experiential phenomenological aspect introduction that is there in the global approach. The question about the range of instantiations is global in that it handles a large chunk as the previous local case. And it is global in that it also encompasses a larger environment, including experiential worldly background, as again compared to the local case.

Finally, we have reached the (C) transglobal sharpness thesis.
We have started with the sharp experiential world in the global case, but we have not gone far enough. We need to acknowledge sharpness for any possible experience, as fully supported by the holistic experiential world. As inspired by the former moves, we may put the question in the following form:

How is it possible for the whole experiential world to be forthcoming in the material external world?

The answer has an epistemological stress to it, as this naturally goes for the experiential world or for the intentionality related thesis. It introduces the brain in a vat (BIV) counterpart equivalence to your experiential world. Then, each experience in the world will be non-vague. Despite this narrow experiential assessment this move is still compatible with the intentionality being a part of the external material world, as this was claimed by the regional thesis. The transglobal thesis now extends the basically phenomenological sharpness to each possible experience.

7. The dialectic advancement of the just mentioned theses starts with the material world, and it finishes up with the experiential world, whose transglobal dimension is still compatible with the sharpness of the material world. This is also what one should expect from the nature of intentionality in the world.

Notice that we have started with the material world at the first regional step. Then we came to the partial phenomenological sharpness thesis at the global stage of introducing intentionality in the world. And then finally we reached the transglobal stage, where phenomenology provides an overall experiential sharp world. This does not need to exclude compatibility with the material world. Such overall intertwined assessment is also what we think one should expect from the nature of intentionality as it appears in the world.
We may just repeat what we have already claimed. The relation of the external world to the experiential world seems to need some refinement. We tried to offer it by tackling these circles according to which the experiential world is being rooted in the external world, and their progression.


This is in order to put the external and experiential worlds into a desirable synthesis state providing a desired objectivity. The dialectics traced the problem of the place of the experiential/intentionality in the external world from the local, then here to the global and finally to the transglobal stage. It turns out that the seemingly plausible question about the place of the intentional in the external world is very limited at its beginning stage, and that the needed synthesis gives a large enough basis to the experiential world, without thereby excluding the possibility of compatibility with the external world.
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